THE ZAKAT TAXES

in the ways mentioned, is, like one's personal clothing, in-
tended for everyday use which is a lawful purpose. The
Hanifite argument is that they are productive property and
must pay zakat. The productivity here consists in the fact
that, unlike clothing, gold and silver are by nature intended
for trade.1

(2) In determining whether or not the nisab is com-
plete and a zakat is due (wujub) it is the weight and not
the value or number (fadad) that is taken into account.
Thus if one should have a golden or silver pitcher weighing
ten mithqals or one hundred dirhams but owing to its artis-
tic value worth twenty mithqals or two hundred dirhams it
is not subject to zakat.2 This point is agreed upon unani-
mously. There is, however, difference of opinion as to!
payment* According to Abu Hanifah and Abu Yusuf it
is still the weight that serves as basis. Zufar claims that
the value and Muhammad Ibn al-Hasan contends that the
one that is more favorable to the poor serves as a basis.
Thus if one should give in payment of sakat, instead of
five good dirhams, five spurious ones worth four good ones,
the zakat debt is discharged, according to the two first doc-
tors, since the weight in both cases is the same, but ac-
cording to the others it is not. If, on the other hand, he
should give four good dirhams worth five bad ones in the
place of five bad ones, there is still due a fifth dirham, but
according to Zufar, who takes into consideration the
value, the entire debt is discharged. The above ap-
plies only when a sakat debt is paid in terms of its own
genus, for it is admitted unanimously that when the zak&t
debt is paid in terms of another genus, it is the value that
is taken into consideration. The Shafiites and Malikites *

1 Majmcf, p. 169.

* Babr, p. 244; fdmif, p. 311; Majmaf, p. 168; 'Alamkiriyyah, p. 251.

3 Cf. Umm, p. 34; Kharashi, p. 81.